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FOREWORD

In the name of Allah, the Most Gracious, the Most Merciful

Praise be to Allah, Who says in His Glorious Book, “There has come to you from Allah a Light and a plain Book’, and peace and blessings of Allah be upon the noblest of the Prophets and Messengers, our Prophet Muhammad who has said, “The best of you is he who learns the Qur’an and teaches it”.
In fulfillment of the injunction of the Prophet, peace be upon him, “Convey my message even if it be one single Âyah”; and with the view to serve our English-speaking brothers and sisters, and to help them understand the meanings of the Bounteous Qur’an; I have the pleasure to present the English-speaking reader with this translation of the ‘Tafsîr’ (interpretation) of the greatest verse in the Qur'ân, the Book of Allâh, namely Âyat-ul-Kursî,  "The verse of the Kursî". The original Arabic book is written by His Eminence Dr `Abdul-Razzâq Ibn `Abdul-Muḥsin Al-Badr, Islamic University, Al-Madinah Al-Munawwarah, and it provides a clear systematic analysis and commentary of this great verse. It presents twelve proofs of tawḥîd (monotheism) that attest to the fact that Allâh Almighty is the only Deity, and that none should be truly worshipped except Him. Sheikh Al-Badr has really excelled in presenting his book in a way that addresses the intellect and that leaves no place for doubting the oneness of Allah and the perfect attributes of His, through stating these twelve proofs of monotheism.

Therefore, I praise Allah subḥânahu wa ta`lâ for His favour to me in completing the translation of this book, praying Him to accept this translation as a sincere service for His sake. I also pray that this work will be a benefit for mankind,  a guidance for everyone who reads it, a useful source of knowledge that will benefit me and Sheikh Al-Badr, and a light for us on the Day we meet Him.

May I take this opportunity to express my thanks to the noble Sheikh Al-Badr for approving the translation of this book and facilitating the way towards its publication.

I would also like to express my heartfelt thanks to sister Rîm Al-Sa`dî, the librarian of Al-Haram Al-Nabawî library, for recommending the translation of this book, and making the communication with its author viable. Special thanks are also due to brother Adam  k. Saidy from, The Gambia - West Africa, sister Nasreen from South Africa,  brother Abdulilâh Lahmami, Taibah University, for their help with respect to proofreading this translation.
I am grateful to my late father, Dr. Taha El-Zeiny, formerly professor of Arabic language and linguistics at Al-Azhar University in Cairo, and editor of many Islamic books. He advised me to pursue the career of English translation so as to propagate Islam in English in the future. Furthermore, I am extremely indebted to my late mother, who dedicated her life for me and my other five brothers and sisters, shouldering the responsibility of supporting  all of us for receiving our Ph.D degrees. May Allah forgive both of them and make this work a mercy for them.

I am aware of the fact that the translation of the meanings of the Glorious Qur’an must fall short of conveying the wealth of its inimitability, especially when it comes to books on Tafîr (commentary). Hence, I request every reader of this translation to furnish me with any mistakes that s/he may find so that they may be eliminated in future editions of this book in shâ’ Allah.

It is Allah Who bestows success, and guides to the Straight Path. O Allah! 

“Our Lord! Punish  us not if we forget or fall in error, our Lord! Lay not on us a burden like that which You did lay on those before us; our Lord! Put not on us a burden greater than we have strength to bear. Pardon us and grant us Forgiveness. Have mercy on us. You are our Maulâ (Patron, Supporter and Protector) and give us victory over the disbelieving people.”

Nagwa Taha El-Zeiny

Professor of English language and linguistics,

Helwan University, 

Egypt,Cairo.

(Currently, lecturing at Taibah University,

Al-Madînah al-Munawwarah

Dr-nagwa@hotmail.com
 

 

  

  

Âyat-ul-Kursî and 

The Proofs of Tawḥîd 'Monotheism' 

[image: image1.png]


Allâh Almighty says:
"Allâh! Lâ ilâha illa Huwa (none has the right to be worshipped but He), Al-Ḥayyul-Qayyûm (the Ever Living, the One Who sustains and protects all that exists). Neither slumber nor sleep overtakes Him. To Him belongs all that  is in the heavens and  on the earth. None can intercede with Him except with His permission He knows what happens to them (His creatures) in this world, and what will happen to them in the Hereafter.  They will never encompass anything of His knowledge except that which He wills. His Kursî extends over the heavens and the earth, and He feels no fatigue in guarding and preserving them.  He is the Most High, the Most Great."[This verse 2:255 is called Âyat-ul-Kursî.] 

Introduction
Praise be to Allâh, the Most Great the Most High; the Owner of Majesty and Honor. I bear witness that there is none worthy of worship except Allâh, for Whom there is no partner, and Who is uniquely distinguished by all the attributes of perfection. And I also bear witness that Muḥammad is His servant and Messenger, may prayers, mercy  grace and peace of Allâh be upon him, his family, Companions and his followers. 

  

To proceed: 

This book is a brief message and a few words that clarify the meaning of the greatest verse in the Qur'ân, the Book of Allâh, namely Âyat-ul-Kursî,  "The verse of the Kursî". It provides clear evidence that testify to the uniqueness of Allâh as He is the Owner of all attributes of greatness, majesty and perfection. It also attests to the fact that Allâh Almighty is the only Deity, and that none should be truly worshipped except Him, blessed be His name and exalted is His majesty. 

  

Âyat-ul-Kursî is the noblest verse in the Qur'ân and it is held in the greatest regard. It has a special significance as it occupies the highest place in the hearts of Muslims. This is asserted by the Messenger of Allâh (SAW) in his most Ṣaḥîḥ 'authenticated ' Ḥadîth (i.e. sound Ḥadîth, which is considered the highest degree of authenticity of the Ḥadîth texts, based on the evaluation of the transmitters of the texts.)   

  

Muslim in his Ṣaḥîḥ narrated on the authority of 'Ubai Ibn Ka`b, may Allâh be pleased with him, that the Messenger of Allâh, may prayers and peace of Allâh be upon him, said 'Ubai Ibn Ka`b: 

                         

عن أبي بن كعب قال : قال رسول الله صلى الله عليه وسلم : ( يا أبا المنذر أتدري أي آية من كتاب الله معك أعظم ؟) قال قلت : الله ورسوله أعلم . قال : ( يا أبا المنذر أتدري أي آية من كتاب الله معك أعظم ؟) قال قلت :" الله لا إله إلا هو الحي القيوم" . قال : فضرب في صدري وقال  والله ليهنك العلم أبا المنذر) رواه مسلم في صحيحه (810)
"Do you know which is the greatest verse in the Qur'ân according to you? He said Allâh and His Messenger know best." The Messenger of Allâh repeated, "O Abu Al-Mundhir! Do you know which is the greatest verse in the Qur'ân according to you? He said : I (Abu Al-Mundhir)  said, "Allâh! Lâ ilâha illa Huwa"(2:255). On this reply the Messenger of Allâh patted me on my chest (as a sign of pleasure with the addressee in Arab culture at that time) and said, "By Allâh, "Rejoice by your knowledge, O Abu Al-Mundhir."  (i.e. may this knowledge be a source of respect, honor, and benefit to you). (Muslim 810)

That is, congratulations on such knowledge which Allâh has endowed you with and made easy for you. The Messenger's swearing by Allâh's name here stresses the loftiness of the rank of those who have knowledge and those who pursue it and set it as their target. It also emphasizes the significance of attaining that goal.
  

'Ubai's choice of this verse reflects his perfect understanding, which is attributed to the fact that this verse reveals the most outstanding notion in the Qur'ân, namely monotheism. Âyat-ul-Kursî asserts proofs of monotheism, points out the glory of Allâh and His perfection, and testifies to that He is the only One who deserves to be worshipped without partners and none else is worthy of worship. 
'Ubai's choice of Âyat-ul-Kursî also reveals his good understanding as he did not choose any other verse, for instance, one which deals with the etiquettes of Islam or the stories of previous nations, or those concerning the Day of Judgment and its terror. He chose Âyat-ul-Kursî which embodies monotheism and emphasizes it. One can ponder over 'Ubai's choice of this verse from amongst about 6000 verses or so. But why not? 'Ubai is capable of doing so as he  (may Allâh be pleased with him) is 
"The Master of the reciters of the Qur'ân." He collected the Qur'ân during the Prophet's lifetime and he showed it to him. He also gained enormous knowledge from the Prophet and he was a model of both knowledge and practice of this knowledge.

  

Another virtue of 'Ubai is evident in al-Bukhâri and Muslim's narration: 
إن الله أمرني أن أقرأ عليك رضي الله عنه أن النبي صلي الله عليه وسلم قال   عن أنس 
قال : آلله سماني لك؟ قال الله سماك لي . قال: فجعل أبي يبكي
On the authority of 'Anas Ibn Mâlik (May Allâh be pleased with him) that the Messenger of Allâh (peace and blessings be upon him) said to 'Ubai,(RA) "Verily Allâh has commanded me to recite the Qur'ân to you."  'Ubai said, "Has Allâh mentioned my name to you?" The Messenger said, "Allâh has mentioned your name to me." Upon hearing this 'Ubai cried."
  

You may also wonder when you realize that 'Ubai did not wait for a week or a month to revise the rest of the Qur'ân in order to find the right answer. He could give the answer immediately upon hearing the Prophet repeating the question, which again emphasizes his perfect understanding. 

  

This single verse embodies a precise lesson and provides a useful account of the three types of tawḥîd 'monotheism' (monotheism of Lordship, of Allâh's Names and Attributes, and of Deity). It contains a large number of proofs of monotheism that are sporadically mentioned elsewhere in the Qur'ân in various other verses. Sheikh Abdul-Raḥmân Al-Sa'dî, may Allâh have mercy on him, said: 
"This verse covers tawḥîd 'unity' of Lordship, of Deity, and of Allâh's Names and Attributes. It also indicates Allâh's omniscient and encompassing knowledge, His absolute power and authority, His majesty, glory, and greatness, and His highness above all His creation. In this way, this single verse stands as the embodiment of `Aqîdah 'credo' concerning all the Most Beautiful Names and Highly Exalted Attributes of Allâh. 
 "
In fact, 'Ubai's excellent choice of this verse shows his deep insight and asserts the great significance assigned to monotheism in the hearts of the Prophet and his Companions. Al-Bukhâri narrated on the authority of Âishah, may Allâh be pleased with her, that the Messenger of Allâh (SAW) sent a sariyyah (i.e. an army unit or an expedition sent by the Prophet Muḥammad, therefore, he was not part of it) under the command of a man who used to lead his companions in the prayers and conclude his recitation with ''Say (O Muḥammad ): 'He is Allâh (the) One'" (Surah no: 112). When they returned (from the battle, they mentioned this to the Prophet (peace be upon him), and he said:

 "Ask him why does he do so?" So they did and the man answered, "Because it is the attribute of Al-Raḥmân (The Most Gracious) and also I love to recite it in my prayers." The Messenger said, "Tell him that Allâh loves him."
 
   
Thus this companion explained that he loves to recite this Surah because it includes the Attribute Al-Raḥmân, which attests to the perfect understanding of the Companions, and to the place monotheism occupies in their hearts. Sheikh of Islam Ibn Taimiyah says, "This entails that it is recommended to read verses which include some of the attributes of Allâh, and that Allâh loves this and loves who loves this."

  

Monotheism has the highest rank, hence the verses that deal with it are classified as the noblest ones and its Surahs are the most virtuous. The verses and chapters of the Qur'ân differ with regards to their virtues and rank according to the words and their meanings, and not according to the one who reads the Qur'ân.  In this respect Ibn Taimiyah, Sheikh of Islam, may Allâh 's mercy be upon him, has pointed out that it has been known that the superiority of some verses over others, and of the speech of Allâh in general, is attributed to their meaning rather than to the one who recites them. This is because Allâh is One and it is He who says all. But it is the words that clarify its meaning. 

It has been reported in the Ṣaḥîḥ, well-authenticated Ḥadîth, that the Messenger of Allâh prefers Surah Al-Fâtiḥah "The Opening amongst the Surahs 'chapters' of the Qur'ân.  The Messenger of Allâh says that this  Surah is considered one of the most virtuous since, "The like of which has never been revealed in the Torah, the Bible (’Injîl’) nor the Qur'ân.” (At-Tirmidhî 2875). As for the verses âyas, he considers Âyat-ul-kursî superior to all others. He said in his Ṣaḥîḥ to 'Ubai Ibn Ka`b:

  "Do you know which is the greatest verse in the Qur'ân according to you? He said "Allâh! Lâ ilâha illa Huwa..(2:255) On this reply the Messenger of Allâh patted me on my chest (as a sign of pleasure with the addressee in Arab culture at that time) and said, "By Allâh, "Rejoice by your knowledge, O Abu Al-Mundhir." (Muslim 810)

None of the verses of the Qur'ân contain such valuable information as Âyat-ul-kursî, as far as monotheism is concerned. Only a few others have included different types of monotheism as in the beginning of Surah Al-Ḥadîd, and the concluding verses of Surah Al-Ḥashr. However, this was in a number of verses and not in one verse like Âyat-ul-kursî.
 

Ibn Al-Qayyim states that: 
It is already known that the words in which Allâh praises Himself and mentions His attributes are more virtuous to those in which  He censures His enemies and depicts their traits. This explains why Surah Al-'Ikhlâṣ (The Purity: 112) is considered more virtuous than Surah Tabbat, i.e. Al-Masad  (The Palm Fibre:111) and why it is equal to one third of the Qur'ân, in contrast with others, and why Âyat-ul-kursî is considered the greatest verse in the whole of the Qur'ân. 

  

Because of such noble rank of Âyat-ul-kursî, Prophetic Ḥadîth urges us to read this verse over and over. It also considers this verse one of the daily rituals that a Muslim should read more than once. For instance, in the Sunnah, a number of Ḥadîths exhort us to read it after each obligatory prayer: 

  

1. An-Nasâ'î narrated from the Ḥadîth of Abu Omâmah that the Prophet (peace be upon him) says: 

"من قرأ آية الكرسي في دبر كل صلاة مكتوبة لم يمنعه من دخول الجنة إلا أن يموت"

"Whoever reads Âyat-ul-kursî after each obligatory prayer, nothing will prevent him from entering Paradise except death.
 
Ibn al-Qayyim also says, "I heard that our Sheikh Abu Al-'Abbâs Ibn Taimiyah, may his soul rest in peace, said "I have never stopped reciting this verse after every obligatory prayer."
  

2. It is also recommended to read it before sleeping. Furthermore, whoever reads it when he goes to bed, Allâh will appoint him a guard, and no Shayṭân 'devil' will come near him until morning. This is in Bukhâri's Ṣaḥîḥ from Ḥadîth of Abu Hurayrah, may Allâh be pleased with him, who said in the chapters on the virtues of the Qur'ân and the description of Shayṭân: 
Allâh's Messenger assigned me to keep watch over the Ṣadaqah (charity) of Ramadan. A person came in and started taking handfuls of foodstuff. I caught him and said, `By Allâh, I will take you to Allâh's Messenger.' He said, `Release me, for I am meek and have many dependents and am in great need.' I released him, and in the morning Allâh's Messenger asked me, `What did your prisoner do yesterday, O Abu Hurayrah?' I said, `O Allâh's Messenger! He complained of being needy and of having many dependents, so I pitied him and let him go.' Allâh's Messenger said, `Indeed, he told you a lie and will be coming again.' I believed that he would show up again, for Allâh's Messenger had told me that he would return. So, I watched for him. When he (showed up and) started stealing handfuls of foodstuff, I caught hold of him again and said, `I will definitely take you to Allâh's Messenger.' He said, `Leave me, for I am very needy and have many dependents. I promise I will not come back again.' I pitied him and let him go. In the morning Allâh's Messenger asked me, `What did your prisoner do last night, O Abu Hurayrah?' I replied, `O Allâh's Messenger! He complained of his great need and of too many dependents, so I took pity on him and set him free.' Allâh's Messenger said, `Verily, he told you a lie; he will return.' I waited for him attentively for the third time, and when he (came and) started stealing handfuls of the foodstuff, I caught hold of him and said, `I will surely take you to Allâh's Messenger as it is the third time you promised not to return, yet you returned.' He said, `Let me teach you some words which Allâh will give you benefit from.' I asked, `What are they?' He replied, `Whenever you go to bed, recite Âyat Al-Kursi- Allâhu la ilâha illa Huwa Al-Ḥayyul-Qayyûm, till you finish the whole verse. (If you do so), Allâh will appoint a guard for you who will stay with you, and no Shayṭân will come near you until morning.' So, I released him. In the morning, Allâh's Messenger asked, `What did your prisoner do yesterday'? I replied, `O Allâh's Messenger! He claimed that he would teach me some words by which Allâh will grant me some benefit, so I let him go.' Allâh's Messenger asked, `What are they?' I replied, `He said to me: Whenever you go to bed, recite Âyat Al-Kursi from the beginning to the end, Allâhu la ilâha illa Huw Al-Ḥayyul-Qayyûm. He further said to me: (If you do so), Allâh will appoint a guard for you who will stay with you, and no Shayṭân will come near you until morning.' (One of the narrators) then commented that they (the Companions) were very keen to do good deeds. The Prophet said, `He spoke the truth, although he is a liar. Do you know whom you were talking to, these three nights, O Abu Hurayrah' Abu Hurayrah said, `No.' He said, `It was Shayṭân.''' 
(Ḥadîth no. 2311 Ṣaḥîḥ al-Bukhâri). 

 
3. The exhortation of reading Âyat-ul-kursî in the Adhkâr aṣ-ṣabâh wal masâ' 'morning and evening prayers'.
 On the authority of 'Ubai Ibn Ka`b, may Allâh be pleased with him, he narrated that:

 He ('Ubai) had a date storage place from which he noticed that the dates were decreasing. For that reason, he guarded it one night when suddenly it appeared in the shape of a beast like a pubescent young boy) i.e. a young boy who has just reached puberty). Then he greeted him with the greeting of peace, and he greeted him in return. Then 'Ubai asked, "Who are you? Are you a jinn or a man?" He answered, “a jinn." He said, “Give me your hand,” so he (the Jinn) gave him his hand. Upon this he ('Ubai) realized that his (the Jinn's) hand was the hand of a dog and his hair, the hair of a dog! Hence, he commented saying: “This is the nature of the creation of Jinn.”  He said, "The Jinn have already known that no man amongst them is stronger than me." 'Ubai then asked, "Why are you here?” The Jinn answered, "I came to know that you like to give in charity, so I came to get some of your food." Then he asked, "What is it that can save us from you?" The Jinn replied, "This Âyah (verse) in Surah Al-Baqarah, named Al-Kursî (2:255)." Whoever recites it when he goes to bed, will be appointed a guard from Allâh who will protect him all night long, until the morning; and whoever recites it when he gets up, will be appointed a guard from Allâh until the evening. When he ('Ubai) got up, he went to the Messenger of Allâh (peace be upon him) and mentioned this to him. Upon hearing this, the Prophet said, "This villain has spoken the truth".  (Narrated by An-Nasâ'î and At-Ṭabarânî)
 

The above two texts pinpoint the strong effect of this verse in expelling the devils and warding them off from a place, and in protecting a servant against their evil. Furthermore, reading this verse when someone is possessed by the devil, he will be protected against the evil effect of the devil. This is what Sheikh-ul-Islam Ibn Taimiyah has asserted in various contexts in his books.
For instance, in his book Al-Furqân 'The Criterion (for Judgement between Right and Wrong)', Ibn Taimiyah  says, "And whenever Âyat-ul-Kursî is read with truthfulness, this (effect of Satan) will be nullified, as monotheism dismisses Satan." (p.146) 
He also added in the same book, "When man recites it (Âyat-ul-Kursî) with truthfulness when someone is possessed by the devil,, it will render such spells of no effect (p.140). Ibn Taimiyah  also said in his book "Qâ`idah jalîlah fi at-Tawassul wal- Wasîlah 'A Glorious rule concerning fervent plea and al-wasîlah', "Âyat-ul-Kursî has to be read sincerely, and once it is recited the devil will be obscured from sight or sink into the ground." (p.28) 
Ibn Taimiyah  also says in another book:

The people who have sincerity and faith will never fall under the authority of Satan. This is why the devils escape from a house in which Surah al-Baqarah is recited, and they escape from Ayat-ul-Kursî and the final verses of Surah al-Baqarah, and other similar verses that are known as " qawâri` Al-Qur'ân ", i.e. verses that strike the ear of the listeners. Amongst the Jinn are those who foretell some matters to soothsayers as well as others who steal the hearing. Soothsaying was a widespread phenomenon in the Arab lands. When monotheism appeared, however, the devils escaped or at least decreased in number. Yet, devils appear whenever monotheism and its effect disappear."

Ibn Taymiyah also added that "When someone is possessed by the devil, the devil will have no effect or  his effect will become feeble when Allâh's name and His Oneness are mentioned, and when qawâri` Al-Qur'ân are recited, particularly Âyat-ul-Kursî. This is because it renders all these Satanic preternatural deeds of no effect.
  

The many Ḥadîths reported in the Sunnah that exhort the recitation of this Âyah 'verse' stand as a proof that a Muslim is in dire need of it and of its content of monotheism, which no falsehood can withstand, but rather falls apart and becomes completely abolished.
The above Ḥadîth texts indicate the extent to which the recitation of Âyat-ul-Kursî is recommended eight times per day and night: twice in the morning, twice in the evening, once at bedtime, and five times just after the five obligatory prescribed prayers. When a Muslim keeps reciting this verse in the above described manner accompanied by understanding its meaning, and contemplating its content and objectives, the significance of monotheism will grow stronger and firmer in his heart. In this way, a Muslim has grasped the most trustworthy handhold that will never break, as is clear in the next verse to Âyat-ul-Kursî, specifically verse no. 256, which immediately follows it.
Sheer reading of this verse without comprehending its meaning or recitation without contemplation is not what is required! Allâh says in the Qur'ân, "Do they not then consider the Qur'ân carefully?" (An-Nisâ' 4: 82). If this is the case, then what about when it comes to the greatest verse in the Qur'ân, namely Âyat-ul-Kursî? Hence, without pondering over the meaning of this verse, its effect will be weakened and its value will be reduced. We still remember Ibn Taimiyah's words above, "If he reads it truthfully" that are repeated in his books, which in fact alerts us to the fact that mere reading of this verse without understanding it does not fulfill the objective of the recitation of the Qur'ân.
What a difference there is between one who recites this verse while he is absent minded, or when his mind is preoccupied, and one who recites it while thinking of its meaning and pondering over its blessed proofs of monotheism and glorification of Allâh? Obviously the latter will have his heart filled with faith, true monotheism and greatness of Allâh.         
 

Such regular recitation of Âyat-ul-Kursî whilst pondering over its meanings has an enormous value which has been unfortunately overlooked by many people, namely stressing the significance of remembering Allâh, monotheism and its articles, and deepening its roots in the hearts. This is in contrast with one who underestimates monotheism and its study, and who is content with a few minutes for learning it, rather than regularly studying it.
This noble verse consists of ten sentences that cover assigning monotheism solely to Allâh, glorifying Him and showing that He is exceptionally unique in terms of perfection and glory. Such meanings are enough to guard one who reads it and protect him. It also includes five of Allâh's most beautiful names, and over twenty attributes of His. 

It commences with restricting deity exclusively to Allâh, and nullifying all other deities. Then it mentions the utter eternity and Ever Living nature of His life, which never comes to an end, or ever perishes. The verse also testifies that He is the One Who sustains and protects all that exists and Who disposes the affairs of all His creation. Furthermore, it clarifies how Allâh is exalted above every imperfection: He neither sleeps nor is overtaken by slumber. Still this verse points out the width of Allâh's Kingdom and testifies that all those who live in the heavens and on the earth are His slaves, and live under His power and supremacy. This verse also reminds us of another proof of testifying Allâh's greatness, namely that none of His creation can intercede with Him except with His permission. 
Âyat-ul-Kursî proves the attribute of knowledge as belonging to Allâh and that His knowledge encompasses everything and that nothing escapes His scope of knowledge: He knows what was, what is, what will be and what has not yet happened, and how it would happen were it to happen. The verse also demonstrates the greatness of Allâh through pointing out the greatness of His creatures. Since His kursî, which is one of His creation, extends over the heavens and the earth, which is in itself clear evidence of greatness, then what about the greatness of its Creator! 
Another aspect of greatness still reflected in this verse is His perfect power and omnipotence as He neither feels fatigue nor is burdened with protecting the Heavens and the earth. The verse is then concluded by mentioning two of the most beautiful names of Allâh, namely ''The Most High and The Most Great''. These two names prove Allâh’s Highness in  His Essence, His Estimate and   and His supremacy. They also testify to His greatness through believing that He owns all attributes of greatness, glory and majesty, and that none except Him deserves to be truly worshipped, glorified or extolled.

This in a nutshell is the overall content of Âyat-ul-Kursî. It is a wonderful verse that carries a large number of significant profound meanings, and information about faith.
Eminent scholar Sheikh Abdul-Raḥmân Al-Sa`dî, may Allâh have mercy on him, said in interpreting the meaning of this verse:

 
This noble verse is the greatest and most virtuous one in the Glorious Qur'ân. This is because it covers some important issues and noble attributes of Allâh. This explains why many prophetic Ḥadîths urge people to read it and to make it part of their daily regular ritualistic duties: in the morning and the evening; at bedtime and after  obligatory prescribed prayers. Allâh Almighty tells us about Himself that "La ilâha illa huwa" 'none should be truly worshipped except Him', as He is the One and Only Lord, the True Deity to whom servants should devote all forms and acts of worship, and obedience.  This is attributed to His perfection, perfect attributes, great favors and blessings. Furthermore, a slave should be enslaved by His Lord, comply with His commands and abstain from what He forbids. Moreover, all other gods apart from Allâh are false as they are imperfect, needy and fallible in all and every respect. As such, they do not deserve to be worshipped in any form. 
Allâh's statement 'الحي القيوم "Al-Ḥayy Al-Qayyûm" includes two noble names of Allâh and implies the rest of His Most Beautiful names. Al-Ḥayy 'The Ever-Living', is One Who never dies, Who has a complete perfect  life  that entails all the other qualities necessary for His Essence, such as hearing, seeing, knowing, ability and the like. Al-Qayyûm is the One Who is Self-Sustainer, as well as the Sustainer of others and of everything that exists. 
This necessitates the rest of the acts that Allâh, the Lord of the Worlds, has been described with such as rising over the throne, speaking, saying, creating, sustaining, causing death and giving life, and all other forms of disposing all affairs. All this is included in His name Al-Qayyûm. This explains why some interpreters consider this name Al-Qayyûm Allâh's greatest name 'ismu Allâh Al'A`azam, with which whenever He is supplicated with, He will answer, and whenever He is asked by, He will give.  Evidence for His complete life and sustenance is that "Neither slumber nor sleep overtakes Him." That is, no second of sleep, nap or unawareness overtakes Him. The word sinah means slumber, in contrast with sleep, which is stronger than slumber.

له ما في السموات والأرض"" "To Him belongs whatever is in the heavens and whatever is on the earth."  That is, He is the Owner of everything, and everything else is owned by Him; He is the Creator and the Sustainer and Disposer of all affairs, whereas every other thing is created, sustained and controlled by Him. Therefore, everything else relies on Him and does not own anything, not even the weight of an atom in the heavens and the earth. This explains why He says, "من ذا الذي يشفع عنده إلا بإذنه" "Who is he that can intercede with Him except with His permission?" That is, no one can ever dare to ask intercession with Him except by His permission, and intercession all belongs to Allâh. Thus, when He wants to grant mercy over someone, He will give permission to whichever slave He chooses to be generous to intercede for him. In other words, the one who will intercede has to wait for Allâh's permission and cannot do that before He permits Him to do so.
Then He says,يعلم ما بين أيديهم وما خلفهم " " "He knows what happens to them (His creatures) in this world". That is, He already knows all and every action that was done in the past by such creatures and all their affairs, and "what will happen to them in the Hereafter", i.e. what they will do in the future, as His knowledge encompasses everything and envelops all the details of every affair, in the past, present and future. He knows what is obvious and what is hidden, and the seen and the Unseen. Furthermore, His servants are helpless, so they rely completely on Him and are under His command and all the affairs belong to Him. They also know not even the weight of an atom of knowledge nor can attain any part of knowledge except what He wants them to know and what He has taught or conveyed to them. This explains why He says"
 ولا يحيطون بشئ من علمه إلا بما شاء "
"And they will never encompass anything of His knowledge except that which He wills."
"وسع كرسيه السموات والأرض"

 "His Kursî extends over the heavens and the earth."
 This part of the verse indicates His vast greatness and perfect power and supremacy. When we think of the greatness of His Kursî, which is wide enough to encompass the heavens and the earth, with all their vastness and spaciousness, and of the greatness of what they include, we will come to perceive the extent of the greatness of Allâh Himself and of His creation. This is because the Kursî is greater than the rest of Allâh's creation, yet it is not the greatest. For instance, the Throne, 'Arsh of Allâh is even greater than His Kursî! In fact, our minds will be perplexed, and our eyes will get dazzled and tired, and mountains will tremble on realizing such vastness! Even the greatest men will find such greatness beyond their perception. If this is the greatness of Allâh's creatures, so how great He is! How great the One Who has endowed His creation with secrets and wisdom is!  How great is the One who has grasped the heavens and the earth, lest they should move away from the place, without fatigue or tire? So He is greater than His Kursî, throne and all His creation. 
For this reason Allâh says, "ولا يؤده حفظهما "and He feels no fatigue in guarding and preserving them". That is, it does not burden Him to preserve them by Himself. 
Then Allâh says, "وهو العلي"  "And He is the Most High." He is the Most High in His Essence and the Most Exalted over and above the Throne. He is The Most High in His Estimate, as He has compelling power and authority over all His creatures; He is the Exalted because of His perfect attributes. He is "العظيم" “The Great" because compared to His ultimate greatness and absolute power, greatness of giants and tyrants seem very insignificant.  He is the Compeller as to Him will every pride be subdued and humiliated, even that of mighty kings, Exalted may He be Who owns all true greatness, fierce pride, supreme power and victory over everything." 

Ibn Kathir in his Tafsîr (Exegesis of the Qur'ân) says: "This verse includes ten independent sentences..." and then he goes on to explain and interpret their meanings. So it is recommended to read this Tafsîr and other books on Qur'ân Exegesis, so as to know more about the meanings of this blessed verse and its sound indications.
 

In the following section we will halt for a while to clarify the proofs of monotheism through analyzing the meanings of this great verse as it is the greatest verse in the Qur'ân that testifies to monotheism.
Âyat-ul-Kursî is commenced with" "الله لا إله إلا هو" 'Allâh lâ ilâha illâ huwa', the eternal word of monotheism: "Allâh is the One and Only Lord of all creation and none has the right to be worship but Him." It is for this ever great phrase that the earth and heaven and all other creatures have been created. With this phrase, messengers have been sent, and Holy Books have been revealed. For this phrase, balances were set up and the market of Heaven and Hell has been held. It is according to this phrase that all people have been divided into believers and disbelievers, and the Qiblah (prayer direction) has been set up, and religion has been established. This phrase is Allâh's right over His slaves and it is the Word of Islam, and the key to Jannah 'Paradise', the House of Peace. It is the word of piety, the most trustworthy handhold; it is the word of sincerity and purity. It is the evidence of the Truth and the call for the Truth. It is the innocence from shirk 'polytheism', and the testimony for the Truth. It is the greatest of favors and the most glorious gift that Allâh has bestowed upon His slaves. 
 
Sufyân Ibn `Uyaynah said, "No greater favor has Allâh granted His slaves than letting them know that there is no Deity worth true worship except Allâh, and all other deities are false." 

It is about this word that all generations, those who preceded and those who came later, will be questioned on the Day of Judgment. In fact, the feet of a servant will not move in front of Allâh  on the Day of Judgment until he has been questioned about two issues: 'Who did you worship?' And 'What response did you give to the Messengers?' The answer to the first question is  through the establishment of the phrase of monotheism la ilâha illa Allâh, through knowing it, asserting it and working on it. The answer to the second is  via   testifying that Muḥammad  is the Messenger of Allâh through realizing its meaning, asserting it in full submission and obedience. 
The virtues of this word, i.e. the word of monotheism, and its significance in religion is far beyond our knowledge and imagination.  However, a Muslim should know an important issue, which is the sum and substance of Islam, namely that this word has an important meaning that must be understood. This is because mere pronunciation of this word without understanding its meaning and acting according to it is invalid, which is unanimously agreed upon among all scholars. Allâh Almighty says: 
"And those whom they invoke instead of Him have no power of intercession; except those who bear witness to the truth (i.e. believed in the Oneness of Allâh, and obeyed His Orders), and they know (the facts about the Oneness of Allâh) " (Az-Zukhruf 43: 86). 
The meaning of this verse, as explained by interpreters of the Qur'ân, is: no one owns intercession with Allâh except those who bear witness that there is no deity worthy of worship except Allâh, while being totally aware in their hearts of the meaning of this testimony which they have pronounced with their tongues. This is because a testimony entails knowledge of that which is being testified to. Thus, had this witness or testimony been based on ignorance, it would have become no longer a testimony! It also entails truthfulness and acting on this testimony, and implementing of all of its implications.
 

This shows that it is essential that this word of monotheism be accompanied by knowledge and acting on this knowledge, as well as by truthfulness. It is through this knowledge that one escapes being like Jews who have the knowledge but not the practice; and it is through truthfulness that one safeguards himself against the way of the hypocrites, who pretend to have belief in Allâh, which actually contradicts what they have in their hearts, namely disbelief. In this way, i.e. by saving oneself against these two ways of the Jews and the hypocrites, one becomes of those who are on the straight path. That is, those on whom Allâh has bestowed His grace and, not those who earned His anger, nor those who went astray.

Truly, Lâ ilâha illa Allâh, this testimony is of no avail except for one who knows its meanings and implications, both the negative and positive thereof. But one who says it and follows it superficially without believing in it is actually a hypocrite. And, one who says it and acts according to its opposite, i.e. follows polytheism and associates others with Allâh, is in fact a disbeliever. Moreover, it will be of no avail for one who says it then renegades Islam by denying any of its requirements and rights or duties, even if he says it a thousand times. Similarly, one who says it while dedicating any of the forms or acts of worship to any god other than Allâh is also a polytheist. Such forms of worship include supplication, sacrifice, and vows, seeking help, putting one's trust in someone other than Allâh, fear and love of any one other than Allâh, and turning in repentance to other than Him. One who devotes any of these forms of worship to other than Allâh is a polytheist, even if he utters this testimony 'shahâdah Lâ ilâha illa Allâh'. This is because he does not act on this testimony and its implications of monotheism, oneness of Allâh, sincerity and purity, which represent the crux of the matter of this great word. 

The testimony of Lâ ilâha illa Allâh means there is no one worthy of true worship except one deity, namely Allâh, with no partner or associate. Linguistically speaking, a deity means 'the worshipped'. This becomes clear in Allâh’s saying:

 " And We did not send any Messenger before you (O Muḥammad  SAW) but we inspired him (saying): Lâ ilâha illa Ana [none has the right to be worshipped but I (Allâh)], so worship Me (Alone and none else)." (Al-'Anbiyâ' 21:25)
And also in His saying:

 "And verily, We have sent among every Ummah (community, nation) a Messenger (proclaiming): "Worship Allâh (Alone), and avoid (or keep away from) Ṭâghût  (all false deities, etc. i.e. do not worship Ṭâghût besides Allâh)."   (An-Naḥl 16:36). 
In this way, the meaning of deity has become clear, that is, the one who is being worshipped, and Lâ ilâha illa Allâh means sincerity in devoting all forms of worship to Allâh only, and avoiding worship of  Ṭâghut, i.e. all other false deities. This is why the Prophet Muḥammad  (peace be upon him) said to the disbelievers of Quraish, "Say Lâ ilâha illa Allâh ", but they said "Has he made the âliha (gods) (all) into One Ilâh (God - Allâh). Verily, this is a curious thing!" (Surah Ṣâd 38:5). 

Similarly, the people of Hûd answered their Prophet when he said to them 'Say Lâ ilâha illa Allâh, They said: "You have come to us that we should worship Allâh Alone and forsake that which our fathers used to worship."(Al-A`râf: 7:70) They provided this answer although he just asked them to say Lâ ilâha illa Allâh. This is because they understood from it rejecting all deities other than Allâh, and asserting 'al-'ulûhiyah 'Deity' exclusively to Allâh, with no associates. Thus Lâ ilâha illa Allâh includes both an affirmation and a negation. It negates deity to any one else other than Allâh. In this way, angels, prophets, and everything else are not deities and do not deserve to be the object of any form of worship. As for affirmation, it affirms deity only to Allâh. This means that a servant should not worship any other deity, and should not offer any form of worship to other than him. This word 'al-'ulûhiyah'  comes from the Arabic word 'ta'alluh', i.e. the attachment the servant’s heart to the one whom he wants to devote any form of worship, such as supplication, vowing, sacrifice and the like. 
Many verses of the Qur'ân clarify the meaning of the word tawhîd 'monotheism'  and explain Lâ ilâha illa Allâh. Some of these include  al-Baqarah (2:163) “And your Ilâh (God) is One Ilâh (God - Allâh), Lâ ilâha illa Huwa (there is none who has the right to be worshipped but He), the Most Beneficent, the Most Merciful"; Al-Bayyinah (98:5)"And they were commanded not, but that they should worship Allâh, and worship none but Him Alone (abstaining from ascribing partners to Him)"; Az-Zukhruf (43:26-28):

“And (remember) when Ibrahîm (Abraham) said to his father and his people: "Verily, I am innocent of what you worship, 27. "Except Him (i.e. I worship none but Allâh Alone) Who created me, and verily, He will guide me."28. “And He made it [i.e. Lâ ilâha illa-Allâh (none has the right to be worshipped but Allâh Alone)] a Word lasting among his offspring (True Monotheism), that they may turn back (i.e. to repent to Allâh or receive admonition).” 
Also in Surah Yasîn (36:22-24) Allâh says: 
22. "And why should I not worship Him (Allâh Alone) Who has created me and to Whom you shall be returned.” 23. "Shall I take besides Him âliha (gods), if the Most Beneficent (Allâh) intends me any harm; their intercession will be of no use for me whatsoever, or can they save me? 24. "Then verily, I should be in plain error.” 
 And in Surah Az-Zumar (39: 11-14):

11. “Say (O Muḥammad  SAW): "Verily, I am commanded to worship Allâh (Alone) by obeying Him and doing religious deeds sincerely for Allâh's sake only and not to show off, and not to set up rivals with Him in worship; 12. "And I am commanded (this) in order that I may be the first of those who submit themselves to Allâh (in Islâm) as Muslims." 13. Say (O Muḥammad  SAW): "Verily, if I disobey my Lord, I am afraid of the torment of a great Day." 14. Say (O Muḥammad  SAW) "Allâh Alone I worship by doing religious deeds sincerely for His sake only and not to show-off, and not to set up rivals with Him in worship." 
 And in Surah Ghâfir (40: 41-43)
41. "And O my people! How is it that I call you to salvation while you call me to the Fire!” 42. "You invite me to disbelieve in Allâh (and in His Oneness), and to join partners in worship with Him; of which I have no knowledge, and I invite you to the All-Mighty, the Oft-Forgiving!” 43. "No doubt you call me to (worship) one who cannot grant (me) my request (or respond to my invocation) in this world or in the Hereafter. And our return will be to Allâh, and Al-Musrifûn (i.e. polytheists and arrogant ones, those who commit great sins, the transgressors of Allâh's set limits)! They shall be the dwellers of the Fire!” 
 
All of these verses make it obvious that the meaning of Lâ ilâha illa Allâh is innocence from worshipping other than Allâh, and from what others may join with Him, such as intercessors and rivals, and devoting worship solely to Allâh. This is the guidance and the true religion with which Allâh sent His messengers and His Books. Man's utterance of this phrase Lâ ilâha illa Allâh, without understanding it nor acting upon it, and his offering some worship to others than Allâh, such as supplication, vows, and sacrifice and other similar forms of worship, will not make a servant belong to the people of Lâ ilâha illa Allâh, who give this testimony. Moreover, he will not be rescued from the torture of the Day of    Judgment.
                                                               . 
 


Thus, it becomes clear that Lâ ilâha illa Allâh is neither a word without meaning  nor a saying without a reality referent, or a term without content, as many who may doubt its sense may assume. Such people believe that the highest requirement is pronouncing this testimony without a sound belief in the heart in its meaning, or just uttering it without establishing any solid ground for it. This is absolutely not the case. Rather it is a name for a great meaning and saying that carries the most glorious senses. Its sum, as mentioned above, is freedom from worshipping other deities, and worshipping Him alone, in due submission, humility and hope; returning to Him in repentance, putting one's trust in Him and supplicating Him. In this way, the one who believes in Lâ ilâha illa Allâh never asks anyone except Allâh, nor seeks help from anyone other than Allâh; never puts his trust except in Allâh, and never has hope in anyone except Allâh; and never devotes any form of worship except to Allâh. He also disbelieves in all that is being worshipped apart from Allâh and declares innocence before Allâh from such worship. 
In addition, in Ayat ul- Kursî lies a number of clear evidence and proofs of monotheism which testifies that Allâh is the only One Who deserves worship and that He is the One and the Irresistible. Such proofs are mentioned in series one after the other in a harmonious way. These proofs are mentioned below.
Proof One: 
 'الحي' Al-Ḥayy 'The Ever Living'
This is an adequate proof and clear evidence of the obligation of restricting worship exclusively to Allâh. This is because He is described as the Ever-Living; the One Who has perfect and complete life, not preceded by non-existence nor susceptible to mortality. Moreover, His life is never liable to defect or deficiency, how far Allâh is from such imperfection! Furthermore, it is a life that necessitates the perfection of His attributes, for He is the One Who is worthy of worship and to Whom servants should bow down and prostrate themselves. Almighty Allâh says, "And put your trust (O Muḥammad  SAW) in the Ever Living One Who never dies" (Al-Furqân 25:58). For how could one who is living, but is liable to death or actually dead, or an inanimate object which does not have life in the first place, be a god worthy of any form of worship! Worship should be offered only to the Ever-Living Creator.
 All creation stands in need of Allâh and totally relies on Him, while He is the Most Rich, Who stands in no need of His creation.
 

Proof Two:
' القيوم'Al- Qayyûm '
"The One Who sustains and protects all that exists." 
To this name refer all the attributes that indicate actions. This name also indicates that Allâh is perfectly rich and Self-sufficient, in the sense that He stands in need of none of His creatures and is free from all needs and He sustains all of them. Allâh Almighty says: "O mankind! It is you who stand in need of Allâh, and Allâh is Rich (Free of all wants and needs), Worthy of all praise." (Fâṭir 35:15). In a Qudsi Ḥadîth, Allâh says addressing His servants: 
" إنكم لن تبلغوا نفعي فتنفعوني و لن تبلغوا ضري فتضروني"
“You will neither reach a state in which you may be of avail to Me, so as to avail Me something  (so as to be of benefit to Me); nor will you reach a state in which you may do Me any harm, so as to harm Me."

Furthermore, He is Self-sufficient, and so He is not in need of His creatures in all respects. 
In addition, the name Al-Qayyûm also indicates His perfect ability, disposition and management of all His creatures. He is the Sustainer of His creatures and they are all in compelling need of Him; they cannot dispense with Him for a blink of an eye. The Throne and the Kursî, the heavens and the earths, mountains, trees, people and animals are all in paramount need of Allâh Almighty. He says: 
“Is then He (Allâh) Who takes charge (guards, maintains, provides, etc.) of every person and knows all that he has earned (like any other deities who know nothing)? Yet they ascribe partners to Allâh. Say: "Name them!"( Ar-Ra'd 13: 33) 
Allâh also says:

 “Verily! Allâh grasps the heavens and the earth lest they move away from their places, and if they were to move away from their places, there is not one that could grasp them after Him. Truly, He is Ever Most Forbearing, Oft-forgiving." (Fâṭir 35: 41) 

 "O mankind! It is you who stand in need of Allâh, but Allâh is Rich (Free of all wants and needs), Worthy of all praise." ( Fâṭir 35: 15); "And among His Signs is that the heaven and the earth stand by His Command" (Ar​-Rûm 30:25). 
In fact many other verses in the Qur'ân support the same meaning, as He is the One who manages all His creatures and He is the Disposer of the affairs of all beings.

The above proofs clarify that all the attributes of Allâh that indicate acts, such as creating, sustaining, giving life or causing death, all derive from this Name 'Al-Qayyûm'. For its implications show that He is the One Who sustains His creatures and is responsible for their provision, life, death and disposition. Moreover, His self-attributes like hearing, seeing, His hand, knowledge, and the like all refer to these two names 'The Ever Living and 'Al- Qayyûm'. Thus, all the Most Beautiful Names of Allâh meet at these two names: The Ever Living, the One Who sustains and protects all that exists. For this reason, some scholars call these two names 'Allâh's Greatest Name', by which He would answer supplications whenever He is supplicated with; and by which He would give, whenever He is asked by. Moreover, these two names are mentioned as the first proofs of monotheism, which illustrates their special significance and greatness. 

In other words, One Who is Ever Living does not die, and Who is the Sustainer and Disposer of all affairs of the creation, and from Whom nothing in the heavens and earth never escapes, and nothing is sustained without His permission and His command, is the One to Whom all acts of worship should be devoted, and not to anyone else. Moreover, any other act of worship offered to any one other than Him is false because this is either inanimate, thus has no life in the first place, or was alive then died, or living but is liable to death, and as such all these others are not worthy of worship. Besides, none has the ability to dispose all the affairs of this universe and its creatures except Allâh the One, the Irresistible. 


Allâh says: 
13." And those, whom you invoke or call upon instead of Him, own not even a Qitmîr (the thin membrane over the date-​stone). 14. If you invoke (or call upon) them, they hear not your call, and if (in case) they were to hear, they could not grant it (your request) to you. And on the Day of Resurrection, they will disown your worshipping them. And none can inform you (O Muḥammad  SAW) like Him Who is the All Knower (of each and everything)",  (Fâṭir 35: 13-14).
Allâh also says:

" Say (O Muḥammad  SAW): "Call unto those besides Him whom you pretend [to be gods like angels, Iesâ (Jesus), 'Uzair (Ezra), etc.]. They have neither the power to remove the adversity from you nor even to shift it from you to another person." ( Al-Isrâ' 17:56). 

And Allâh says:

 " .. and Yet they have taken besides Him other âlihah (gods) that created nothing but are themselves created, and possess neither hurt nor benefit for themselves, and possess no power (of causing) death, nor (of giving) life, nor of raising the dead. (Al-Furqân 25: 3). 
So how can acts of worship be offered to those who are disabled, incompetent and feeble?

 

Proof three
"لا تأخذه سنة ولا نوم"
Neither slumber nor sleep overtakes Him.""
 Al-sinah means slumber and it refers to the beginning of sleep or a light short nap, and sleep is already known. Allâh Almighty is far from being overtaken by slumber, a nap or sleep because of His perfect life and perfect sustenance and protection, so how can slumber or sleep overtake Him? Human beings and other creatures are living but they die, and they need rest during their life. They get tired and hence they need to sleep, as sleep provides the body with comfort, relaxation and recreation. The body needs sleep because man needs it and man is weak. This is why man gets tired, sleeps and is overtaken by slumber; otherwise he might get sick and ill. So how could one who goes through such states of weakness be worshipped? Among the useful rules here is that each negation in the Qur'ân implies affirmation of the opposite of that which is being negated. For instance, here slumber and sleep are negated, thus affirming His perfection of living, sustenance, protection, power and ability. All these are proofs that make it obligatory to assign worship only to Allâh. The Ḥadîth says: 
"إن الله لا ينام ولا ينبغي له أن ينام يخفض القسط ويرفعه يرفع إليه عمل الليل قبل النهار وعمل النهار قبل الليل حجابه النور لو كشفه لأحرقت سبحات وجهه ما انتهي إليه بصره من خلقه"(مسلم 179)
 The Messenger of Allâh (peace be upon him) said:
 "Allâh does not sleep, and it does not befit His majesty that He sleeps. He lowers the scales and raises them. The deeds of the day are resurrected in front of Him before the deeds of the night, and the deeds of the night before the deeds of day. His Veil is light, and if He removes it, the rays from His Face would burn whatever His sight reaches of His creation."  (Muslim 179) 
 
Proof Four 
"له ما في السموات وما في الأرض"
"To Him belongs whatever is in the heavens and whatever is on the earth."
 That is, Allâh is the Owner of all that is in the Heavens and on the Earth, and any one else does not own anything, not even the weight of an atom. Allâh says:

 "Say: (O Muḥammad  SAW to those polytheists, pagans, etc.)” Call upon those whom you assert (to be associate gods) besides Allâh, they possess not even the weight of an atom (or a small ant), either in the heavens or on the earth, nor have they any share in either, nor there is for Him any supporter from among them." (Saba' 34:22). 
That is, they do not own even the weight of an atom by themselves or even share it with others. Man in fact does not own or possess anything in this life except when Allâh permits him to own it. Allâh says:

 "Say (O Muḥammad  SAW): "O Allâh! Possessor of the kingdom, You give the kingdom to whom You will, and You take the kingdom from whom You will, and You endue with honor whom You will, and You humiliate whom You will. In Your Hand is the good. Verily, You are Able to do all things." 
(Âl-'Imrân 3:26).
All man's possessions in this world will go in either of the following directions: its owner dies and departs from it, thus leaving it to others, or the very thing that man possesses departs from its owner through damage, annihilation, extinction, blight, destruction or loss. 
 For instance, the people of the garden swore to uproot the fruits of the garden in the morning, without saying 'inshâ' Allâh’, i.e. If Allâh wills. Therefore, in the evening they had a beautiful garden, yet in the morning they came to have nothing! All that man owns is just a gift from Allâh, as He  is Al-Mu`ṭii  'The Giver', Al-Mâni`e 'The Preventer', Al-Qâbid ' The Constrainer' Al-Bâsiṭ 'The Munificient', Al-Khâfid 'The Abaser', Ar-Râfi`e 'The Exalter' , Al-Mu`izz 'The Honorer' ,  and Al-Mudhill 'The Humiliator'. The affair belongs wholly to Him and in His Hand is the kingdom.
 
Thus, it is Allâh only Who is worthy of worship; He is the Owner and in His Hand is bestowing or preventing and raising or lowering. Anyone else other than Him is not worthy of any act of worship, but is rather a creature under His power and authority as He is its Creator. The one who does not own anything in this world, not even the weight of an atom, neither by him nor shared with others, does not in fact deserve to be offered any act of worship. For worship is the right of the Great, the Magnificent Creator, the Disposer of the Universe, without any other associate.
 

Proof Five
"من ذا الذى يشفع عنده إلا بإذنه"
"Who is he that can intercede with Him except with His permission?"
That is, no one can ever intercede with Him except with His permission because He is the King and no one can ever dare to do anything or manage any of His kingdom without taking His permission. Intercession is owned by Allâh Almighty Who says: "Say: "To Allâh belongs all intercession." (Az-Zumar 39:44);  "Intercession with Him profits not, except for him whom He permits "(Saba' 34: 23); "And there are many angels in the heavens, whose intercession will avail nothing except after Allâh has given leave for whom He wills and pleases." (An-Najm 53: 26). So intercession is neither requested nor reached unless Allâh confers it as a favor to someone. Even our Prophet Muḥammad, Peace be upon him, in his blessed position (i.e. the role of intercession) on the Day of Judgment will not reach this state unless after Allâh's Divine Permission as He will say:
ارفع رأسك وقل يسمع واشفع تشفع""
"O Muḥammad ! Raise your head, speak and you will be heard, intercede and your intercession will be accepted".
 It has to be noted here that intercession with Allâh does not include everyone, but is rather restricted to people who have sincerity and monotheism, and no mushrik, i.e. one who associates others with Allâh or a polytheist, will ever receive even a slight portion of it. In Ṣaḥîḥ Muslim, on the authority of Abu Hurayrah he said:
عن أبي هريرة أنه قال:
"قلت يا رسول الله! من أسعد الناس بشفاعتك يوم القيامة؟ فقال:" لقد ظننت يا أبا هريرة أن لا يسألني عن هذا الحديث أول منك لما رأيت من حرصك علي الحديث . أسعد الناس بشفاعتي يوم القيامة من قال لا إله إلا الله خالصا من قلبه"رواه مسلم
“I said, 'O Messenger of Allâh! Who is the happiest person to receive your intercession on the Day of Judgment?' The Messenger (peace be upon him) said, "I have thought O Abu Hurayrah that no one would ever ask me about this Ḥadîth before you, because of what I have seen of your keenness on knowing Ḥadîth. The happiest one with my intercession on the Day of Judgment is one who says lâ ilâha illa Allâh لاإله إلا الله that there is no god who deserves to be worshipped but Allâh, sincerely with all his heart." (Narrated by Muslim).

 Ibn Al-Qayyim says:
 "In his saying in the Ḥadîth of Abu Hurayrah above "The happiest one with my intercession on the Day of Judgment is one who says lâ ilâha illa Allâh لاإله إلا الله", lies one of the secrets of monotheism, namely that intercession is reached only through true monotheism. Thus, the more perfect one's monotheism is, the more worthy will he be to receive intercession, unlike the polytheists who reach it through associating others with the intercessor." 

Muslim also narrated on the authority of Abu Hurayrah that the Prophet (Peace be upon him) said:
روي مسلم عن أبي هريرة عن النبي صلي الله عليه وسلم أنه قال:
 "لكل نبي دعوة مستجابة فتعجل كل نبي دعوته وإني اختبأت دعوتي شفاعة لأمتي يوم القيامة فهي نائلة إن شاء الله من مات من أمتي لا يشرك بالله شيئا"
"Truly every prophet has an invocation that will be answered, so every prophet hastened with his invocation (to get it answered for his people) but I (Muhammad ) have withheld my invocation so that I may intercede for my nation 'Ummah' on the Day of Judgment. So Inshâ' Allâh (Allâh willing), my intercession will encompass anyone of my Ummah who dies without setting up partners with Allâh."
This proof invalidates the polytheists' creed based on offering the rights of Allâh (such as acts of worship) to others claiming that they are intercessors and mediators who will bring them closer to Allâh. Allâh Almighty says, "And they worship besides Allâh things that hurt them not, nor profit them, and they say: "These are our intercessors with Allâh."") (Younus 10: 18). They said, "And those who take Auliyâ' (protectors and helpers) besides Him (say): "We worship them only that they may bring us near to Allâh."(Az-Zumar 39:3). Upon such response they based certain behaviors of theirs, such as dedicating acts of worship to the dead, stones, trees and the like. They also  supplicated to them and offered them sacrifice, and making them the object of their vows. In the same vein, they ask them to fulfill their needs, to alleviate their afflictions when in distress, trials and tribulations, believing that they are capable of answering their supplications, listening to their calls, and giving them whatever they ask for. Obviously all these are types of shirk 'polytheism', accrediting Lordship to other than Allâh, and going astray, which they practiced in the past. This is also practiced today under the umbrella term for intercession.
It is important to note here that there are three issues related to intercession that have been overlooked by those who have gone astray, or they might have been ignorant of. These are: 

1. There is no intercession except with the permission from Allâh. 

2. There is no intercession except for one whom Allâh is pleased with his   words and deeds. 

3. Allâh is pleased only with the people who believe in monotheism.
 Proof Six
"يعلم ما بين أيديهم وما خلفهم"
"He knows what happens to them (His creatures) in this world, and what will happen to them in the Hereafter."
 
That is, His knowledge encompasses the past, the present and future, so He knows what is, was, and what will be. His knowledge is omniscient as He has counted everything. And why not? Is He not the Creator of everything? So His knowledge should envelop every single creature. Allâh says, "Should not He Who has created know? And He is the Most Kind and Courteous (to His slaves) All-Aware (of everything)." (Al-Mulk 67:14). In fact, mere creation of these creatures is ample evidence for His encompassing, comprehensive knowledge. Allâh says: 
"It is Allâh Who has created seven heavens and of the earth the like thereof (i.e. seven). His Command descends between them (heavens and earth), that you may know that Allâh has power over all things, and that Allâh surrounds (comprehends) all things in (His) knowledge." (At-Talâq 65:12). 
 

In an amusing anecdote, "An atheist once said, 'I can create (something)!' So he was answered, 'Ok, show us your creation!' Upon this the atheist took some meat, sliced it, then inserted dung between the slices, then put it in a jug and sealed it. He then kept it with someone for three days. After these three days had passed, this man came and unsealed the jug. At that moment, he was faced with the jug full of worms. Upon this the atheist said,"This is my creation!" 
Contrary to his expectations, some of those who were present asked him, 'How many worms are there?' But the atheist could not reply! Then the man posed a series of questions to the atheist: 'How many of these worms are male and how many are female? Do you provide each with their sustenance?' The atheist was startled and not a word did he say! Here the man told him: 'The Creator is the One who has counted the exact number of everything He created! The One Who knows its gender, male or female! The One Who provides His creatures with their sustenance, and Who knows their lifespan and when they will die or expire!"

 I (The author) would like to remark here that I mentioned this wise anecdote to some of the students in the Muslim Republics.  Upon hearing the answer he was amazed and further added, "How come such strong evidence did not cross our minds? He added that the communists used to manipulate similar tricks for them in their primary classes to leave them in suspicion, and Muslim students became very confused. He asserted that he was one of those students who witnessed such similar situations and that he admired the response provided by the man as a reply to the atheist.
To sum up, Allâh's omniscient knowledge of everything of His creation stands as compelling evidence that makes it incumbent upon us to restrict monotheism solely  to Him and to devote religion sincerely to Him. Allâh says:

 "Say: "Yes, by my Lord, the All Knower of the Unseen (Al-Ghaib), it will come to you; not even the weight of an atom (or a small ant) or less than that or greater escapes His Knowledge in the heavens or in the earth, but it is in a Clear Book (Al​-Lauḥ Al-​Maḥfûz).” (Saba`34:3). 
This is why Allâh says in falsifying the belief of the polytheists:
 "Yet they ascribe partners to Allâh. Say: "Name them! Is it that you will inform Him of something He knows not in the earth or is it (just) a show of false words?" Nay! To those who disbelieve, their plotting is made farseeing, and they have been hindered from the Right Path, and whom Allâh sends astray, for him, there is no guide." (Ar-Ra`d 13: 33).
Proofs Seven and Eight
ولايحيطون بشىء من علمه إلا بما شاء""
"And they will never encompass anything of His knowledge except that which He wills."
 This part of the verse clearly points out man's limitations, restricted knowledge and incompetence. "And of knowledge, you (mankind) have been given only a little." (Al-Isrâ' 17: 85). Man comes from his mother's womb and his mind is a tabula raza, ''a blank sheet", i.e. knowing nothing "And Allâh has brought you out from the wombs of your mothers while you know nothing." (An-Naḥl 16:78). Man's knowledge is susceptible to feebleness and fading away "and of you there are some who are sent back to senility, so that they know nothing after having known (much)." (An-Naḥl 16:70). Furthermore, he is liable to forgetfulness, oblivion, and memory limitations "And indeed We made a covenant with Adam before, but he forgot, and We found on his part no firm will-power. " ( Ṭâhâ 20: 115). 
 The Ḥadîth says: 
"نسي آدم ونسيت ذريته"
"Adam forgot and (similarly) his offspring forgot too."
 
 Moreover, whatever knowledge man has is not gained by him, but rather it is Allâh's gift of knowledge bestowed upon him. 
"They (angels) said: "Glory be to You, we have no knowledge except what you have taught us." (Al-Baqarah 2: 32). Allâh also says, "Who has taught (the writing) by the pen [the first person to write was Prophet Idrees (Enoch). Has taught mankind that which he knew not. "(Al-'Alaq: 4-5). 
And He says,
"He created man. He taught him eloquent speech." (Ar-Raḥmân 55:3:4)
The quoted supplication, "O Allâh! Teach me what will be of benefit for me”, shows that man learns only what Allâh makes easy and accessible for him to learn.
 
Allâh's saying:     إلا بما شاء "except that which He wills" is another proof of monotheism. Since all affairs are disposed by His will, so what He wills will be; what He does not will, will not be; and there is no might nor power except with Allâh.
 As-Shâfi`i, May Allâh have mercy upon him, said:
 What You willed occurred, even if I did not will it to be;
And what You did not will did not occur, as long as You did not will it to be!
 
You created the servants according to Your knowledge,
And knowledge is sought by the young and the old;
 
Upon some You bestowed Your favors,
 And others You did not!
 
And some You aided,
Whereas others You did not aid!
 
Amongst them are some who are blessed, and others wretched;
And amongst them some are ugly, whereas others are beautiful. 

 Proof Nine
وسع كرسيه السموات والأرض""
"His Kursî extends over the heavens and the earth"
The Kursî is a giant object created by Allâh Almighty Who described it as wide and large enough to extend over the heavens and the earth. The proportion of heaven and earth is so small compared to the Kursî. Moreover, its proportion to the Throne is also so small. This becomes clearer in the Ḥadîth by Abu Dharr who said, "I entered the Ḥarâm Mosque and thereupon I found the Messenger of Allâh alone. So I sat near  him and said:
"يا رسول الله  ! أيما آية نزلت عليك أفضل؟قال " آية الكرسي ؛ ما السموات والأرض في الكرسي إلا كحلقة ملقاة بأرض فلاة، وفضل العرش علي الكرسي كفضل الفلاة علي تلك الحلقة"
 " O Messenger of Allâh!  Which is the most virtuous verse that has been sent to you? He (the Messenger) said, "Âyat-ul-Kursî". The Heavens and Earth compared to the Kursî are nothing but like a ring thrown in a desert. The virtue of the Throne in comparison to the Kursî is like the virtue of that desert over that ring."
 ; 

  
This Ḥadîth stands as an explanation of this verse so as to allow the reader to ponder over the extreme greatness of this created object compared with the heavens and the earth. Similarly, its minuteness is readily visualized compared to the Glorious Throne. One should meditate here over such comparisons: What does a small ring thrown in a vast desert equal in comparison to this vast desert?  The kursi's proportion to the throne is the same as that of the ring to the vast desert. Similarly, the proportion of the heavens and earth to the kursî is the same as that between the kursî and the desert! When we ponder over the earth on which we walk, surrounded by the mountains, we might ask, what proportion is there between this piece of land we walk on compared to that whole area of the earth? And in turn, in comparison to the whole area of the seven earths? Above all, how proportionate would this be to the heavens? Then how would all this vastness be measured compared to the kursî, which has been extended to encompass the heavens and the earth? Finally, how proportionate is this compared to the Great Throne? This will lead us to realize how small the world we live in is! It will also help us conceive through deep meditation the extreme greatness and magnitude of Allâh's creation. This attests to His greatness, the Creator and Originator of all this creation.
 


The Ḥadîth says,
تفكروا في ألاء الله ولا تفكروا في الله"
"Ponder over the blessings of Allâh; but do not ponder over Allâh (Himself)
 

 What a blessed contemplation it is that guides the servants to the greatness of their Originator and the perfection of the Creator! It also makes one able to perceive Allâh Almighty as The Great, , The Most High, the Exalted and the Supreme.  This is why some scholars said, that mentioning the kursî  here functions as a preamble to showing the exaltation of Allâh and His greatness, with which the verse is concluded.                                                                                           
When a Muslim recognizes such greatness he will feel humbled towards His Lord and will direct all his acts of worship to Him only. He will come to realize that only Allâh alone should be worshipped without partners and that every polytheist  has not made a just estimate of Allâh such as is due to Him. Allâh says:

 "They made not a just estimate of Allâh such as is due to Him. And on the Day of Resurrection  the whole of the earth will be grasped by His Hand and the heavens will be rolled up in His Right Hand. Glorified is He, and High is He above all that they associate as partners with Him!" (Az-Zumar 39: 67) 

And He also says, 
"13. What is the matter with you, [that you fear not Allâh (His punishment), and] you hope not for reward (from Allâh or you believe not in His Oneness). 14. While He has created you in (different) stages [i.e. first Nutfah, then 'Alaqah and then Mudghah, 15. See you not how Allâh has created the seven heavens one above another, 16. And has made the moon a light therein, and made the sun a lamp? 17. And Allâh has brought you forth from the (dust of) earth. 18. Afterwards He will return you into it (the earth), and bring you forth (again on the Day of Resurrection)? 19. And Allâh has made for you the earth wide spread (an expanse). 20. That you may go about therein in broad roads. (Nûh 71: 13-20).
Were those polytheists absent minded while they were devoting their humility, submissiveness, hope and fear, and love to tiny creatures and humble beings that do not possess any means to do any benefit or any harm for themselves, let alone others? Did they lose their minds when they were not feeling submission and humility to Allâh Almighty, the Glorious Creator? Exalted is Allâh above all that they ascribe as  partners to Him, and glorified is He above all that evil they attribute to Him.
 Proof Ten
 "ولايؤده حفظهما"
"And He feels no fatigue in guarding and preserving them."
 This is also a clarification of the greatness of Allâh and His perfect ability and absolute might. We have already learnt that negation in the Qur'ân implies affirmation of the opposite of that which is being negated. Thus, it does not burden Him  nor make Him feel tired or fatigued to guard and protect the Heavens and the earth. And this in itself is an affirmation of His perfect power and absolute might, glorified  is He the Guardian over the heavens and earth. Allâh says:
 "Verily! Allâh grasps the heavens and the earth lest they move away from their places, and if they were to move away from their places, there is not one that could grasp them after Him. Truly, He is Ever Most Forbearing, Oft-​Forgiving."(Fâṭir 35: 41)
And He also says,"And among His Signs is that the heaven and the earth stand by His Command” (Ar-​Rûm 30:25). This part of the verse also affirms the need of all creatures for Allâh, as their preservation is deemed by His will, and He is the One Who grasps them by His power. In this way, they are helpless and in need of Allâh in every respect, because it is indispensible for them to need His guardianship and preservation. This is crystal clear evidence for the obligation of monotheism, devoting religion to Him with sincerity and claiming innocence from associating partners or rivals with Him. In addition, how dare the one being guarded set up rivals to the Guardian? And how dare the poor humble destitute set rivals to the Rich, worthy of all praise! Exalted is Allâh above all that they ascribe as partners to Him.
In this respect Ibn Al-Qayyim says:
This is sheer ignorance and injustice! How could dust (i.e. man) be equated with the Lord of lords? How could slaves be equated with the Owner of slaves? How would the poor feeble incompetent and needy (for Allâh), who owns nothing of himself except perishing, become equal to the Rich, Self-Sufficient, Who has the power, and Whose richness, ability, power, sovereignty, generosity, kindness, knowledge, mercy and absolute perfection constitute aspects of Himself! So what an absurd injustice this is! 
Allâh says, "All praises and thanks are due to Allâh, Who (Alone) created the heavens and the earth, and originated the darkness and the light, yet those who disbelieve hold others as equal with their Lord.” (Al-An'âm 6:1). And what an unjust ruling this  is  in which the polytheists hold others as equal with their Lord, in spite of Allâh's creation of the heavens and earth, and His originating light and darkness! They turned to those who do not actually possess anything of themselves, nor to others, not even an atom's weight in the heavens or the earth. What an unfair turn that implies extreme nasty injustice!

Proofs Eleven and Twelve 
"وهو العلي العظيم"
"And He is the Most High, the Most Great"
 These are two proofs of monotheism, and they show that Allâh is the One Who is worthy of worship without partners because He is the Most High, above all His creatures, and because of His perfect greatness, Glorified be He. 
The definite article ال  al in His saying العلي  “the Most High" denotes comprehensiveness, as this name encompasses all the meanings of Highness and exaltation: Highness of Essence, irresistibility and estimate. 
Thus, Allâh Almighty is High by Himself above all His creation. As He said: "The Most Beneficent (Allâh) Istawâ (rose over) the (Mighty) Throne (in a manner that suits His Majesty)." (Tâ-​Hâ 20: 5); and He is High by His irresistibility "And He is the Irresistible, above His slaves, and He is the All-Wise, Well​ Acquainted with all things." (Al-An'âm 6:18), and He is the High by His estimate, "They made not a just estimate of Allâh such as is due to Him." (Az-Zumar 39: 67). This is one of the greatest proofs of monotheism and of the annulment of polytheism. This explains why Allâh says in a different verse:

 "That is because Allâh - He is the Truth (the only True God of all that exists, Who has no partners or rivals with Him), and what they (the polytheists) invoke besides Him, it is Bâtil (falsehood) And verily, Allâh - He is the Most High, the Most Great.” (Al-Hajj 22: 62). 
His saying العظيم “the Most Great" includes the affirmation of Allâh's greatness and that nothing is greater than Him. Furthermore, it does not matter how great the creature is because he is too humble to be compared to the greatness of Allâh, His Creator. In a Qudsi Ḥadîth, Allâh says:  
الكبرياء ردائي والعظمة إزاري فمن نازعني واحدا منهما قذفته في النار""

( رواه أحمد)....
“Pride is my cloak and greatness is My robe, and he who competes with Me in respect of either of them I shall cast into Hell-fire.”

 One of the senses of servitude related to this name "The Great" is that it entails that a slave must glorify His Lord and feel humility when he stands before His Hands and be in full submission and awe in relation to His greatness. He must also allocate this humility solely to Him. 
Satan plotted for some people, concerning the fact that humility should exclusively be to Allâh, and in consequence they fell into polytheism. They assumed that Allâh is too great to be approached without mediators and intercessors or gods. However, it is known that every one who says falsehood cannot spread  such falsehood unless he puts it in the mould of the truth. 
When it was mentioned to Abdur-Raḥmân Ibn Mahdi, may Allâh have mercy on him, that al-Jahmiyyah deny the Ḥadîths that state the attributes of Allâh and that  they  say "Allâh is greater than being described by any of His attributes", he said:  
 Some people have perished, because of extravagance, in attributing  greatness and glorification to Allâh, by claiming that Allâh is too great to just send a book or a messenger! Then Abdur-Raḥmân Ibn Mahdi read "They (the Jews, Quraish pagans, idolaters, etc.) did not estimate Allâh with an estimation due to Him when they said: "Nothing did Allâh send down to any human being (by inspiration)."(Al-An'âm 6: 91). He added, "Have the pagans not perished except because of the issue of refusing to assign greatness to Allâh?" They said, ''Allâh is greater than being worshipped by us, but we worship that which is closer to us', hence they worshipped the sun and prostrated themselves to it. Upon this Allâh sent this verse “And those who take Auliyâ' (protectors and helpers) besides Him (say): "We worship them only that they may bring us near to Allâh. (Az-Zumar 39:3) 

 
This is a misconception and ill-thought about Allâh the Lord of the worlds on their part.  It has lead them to fall into polytheism, that is associating others with Allâh, and in setting up rivals, intermediaries and intercessors to Him, assuming that this is the way to glorify Allâh the Lord of the worlds.  Had they had to have good thoughts about Allâh, they would have just worshipped Him alone truthfully and in the full sense of the word.
In this respect, Ibn Al-Qayyim says: 
If this is the case, then it will stand as a sound basis that reveals the secret behind the whole issue. That is, the greatest sin with Allâh is to think wrongly about Him. This is because the one who thinks wrongly about Allâh has in fact thought about Him in a way that is in blatant contradiction with His utter Holy perfection, and that is not consistent with His names and attributes. This is why Allâh has threatened those who think evil thoughts about Him with a severer punishment than anyone else. Allâh says: 
" And that He may punish the Munâfiqûn (hypocrites), men and women, and also the Mushrikûn,  men and women, who think evil thoughts about Allâh, for them  is a disgraceful torment, and the Anger of Allâh is upon them, and He has cursed them and prepared Hell for them, and worst indeed is that destination. " (Al-Fatḥ 48: 6). 
 He also says threatening those who deny any of His attributes:

 " And that thought of yours which you thought about your Lord, has brought you to destruction, and you have become (this Day) of those utterly lost!” (Fuṣṣilat 41: 23). In other verses in Surah Aṣ-Ṣaffât, Allâh says about His khalîl (close friend) Ibrahim (PBUH) that, 
"When he said to his father and to his people: "What is it that which you worship? Is it a falsehood - âliha (gods) other than Allâh-  that you desire? Then what  think you about the Lord of the 'Alamîn (mankind, jinns, and all that exists)?" (Aṣ-Ṣaffât 37: 85-87)

That is, what do you think Allâh will reward you with when you meet Him while you have been worshipping others beside Him? And what is it that you thought of Him  to make you worship those others? And how did you think of His names and attributes? Are they too deficient to make you in need of worshipping others who are slaves to them? You should have thought of Allâh in the way that is appropriate to Him and that suits His majesty: He is able to do all things; He is rich and free of all needs, whereas all others are in need of Him;  He maintains His creation in justice; He alone is the Disposer of the affairs of His creation, none shares that with Him; He is the All-Knower of all the details of everything, hence not a secret of His creation is hidden from Him; He alone is sufficient for them all, and so He does not need a helper. He is the Most Gracious by Himself and so He does not need someone to make Him compassionate. 
This is in contrast with Kings and presidents, who are always in need of one who informs them about their people and their needs and to help them accomplish such needs and care for them. They are also in need of those who plea to them to have mercy for others and to intercede with them, and that is why kings are in need of intermediaries as a requirement for disposing the affairs of their people. This is because of their weakness, deficiency and their limited knowledge, in contrast with Allâh, Who is able to do everything, and Who is the Most Gracious, Most Compassionate and Whose mercy is extended to embrace everything. Hence, appointing intermediaries between Allâh and His creation is inappropriate with Him as it entails inadequacy on the part of His Lordship, His Deity, His Divinity, and His Oneness, Exalted is He from every imperfection. It is also a kind of ill-thought about Allâh, which is impossible for Him to permit for His creation and slaves. In addition, it goes against logic, reason and Fitrah 'natural disposition', and it is considered malicious by the cognizant and those who have reason and intellect.

 This shows how the worshipper magnifies the Worshipped, and is submissive and humble to Him. It also clarifies that Allâh Almighty only is the One Who deserves perfect magnitude and majesty. This is His right, so how wicked it is to give this right to someone else or to associate somebody else with Him, particularly when this other is His slave! As Allâh says:

" He sets forth for you a parable from your own selves: Do you have partners among those whom your right hands possess (i.e. your slaves) to share as equals in the wealth We have bestowed on you? Whom you fear as you fear each other? Thus do We explain the signs in detail to a people who have sense."
( Ar-Rûm 30: 28). 
 That is, if one of you resents having one's servant share with him his sustenance, how then dare you appoint associates with Me in My Deity, which should only belong to Me not to others?  
Allâh also says:

 "O mankind! A similitude has been coined, so listen to it (carefully): Verily! Those on whom you call besides Allâh, cannot create (even) a fly, even though they combine together for the purpose. And  if the fly snatched away a thing from them, they would have no power to release it from the fly. So weak are (both) the seeker and the sought.  They have not estimated Allâh His Rightful Estimate; Verily, Allâh is All-Strong, All-Mighty." (Al-Ḥajj 73-74). 

That is, one who does so has neither given Me My due estimation or assigned Me My due honor; nor has one made Me unique with respect to the things that are unique to Me! One who has associated others with Allâh in the acts of worship has not really given Him His due estimate, particularly if those others are unable to create the feeblest or smallest animal or insect. When a fly snatches away something  from them, they will have no power to release it from the fly! Allâh says:

" They made not a just estimate of Allâh such as is due to Him. And on the Day of Resurrection the whole of the earth will be grasped by His Hand and the heavens will be rolled up in His Right Hand. Glorified is He, and High is He above all that they associate as partners with Him!" "(Az-Zumar 67). 
In this way, one has not given such a Great God His due estimate when one associates someone else with Him or dedicates any act of worship to anyone else other than Him. It is even the  feeblest and most inefficient of the creatures! Thus one has not given Allâh His due estimate when one associates with Him the humblest  and feeblest creature."
   
The above are twelve proofs of monotheism which have been included in Âyat-ul- Kursî. They all testify that Allâh alone is worthy of worship, that there is no deity other than Him, and that no one should be truly worshipped except Him. A Muslim should really contemplate this verse deeply, recognizing the sincerity and purity which it calls for. A Muslim should also be free from setting up rivals with Allâh and should believe firmly in His Most Beautiful Names and great Attributes. 
In this verse there are five names and over twenty attributes of Allâh which all   denote His majesty, greatness, beauty and glory.  This is apart from His pride before Whom all faces and all voices have been humbled, hearts have felt awe because of fearing Him, and slaves have been humiliated. Pondering upon this verse has a great benefit and value in this world and the next. What a difference there is between those who have read this verse and contemplated it and those who have been afflicted with glorifying graves and making vows to those who are buried in them, felt  humility for them and offered them sacrifice! They have requested them to accomplish their needs for them and exaggerated in magnifying them in a way that suits only the Lord of the worlds! When we look at their practices at the graves, we will come to realize how strange they are.
 Ibn Al-Qayyim says describing these people:
 "Were we to see those who are extravagant in respecting graves and their owners, assigning an Eîd (celebration or festival) for them, descending from their beasts upon catching their (the graves') sight from far away, appointing people to collect money there for them, kissing the earth  and uncovering their heads, crying sobbingly for them with their clamorous voices, believing that by so doing they have won more rewards than those of pilgrims, we would have come to realize how they plead for help from those who can never create anything nor resurrect anything! They have called but from far away, until when they became near, they prayed two rak'as there and thought they have attained a great target and won a well-deserved reward! But, alas! A reward is only for those who pray towards the qiblah 'prayer direction'.

You can see them round the tombs kneeling and prostrating themselves, seeking the bounty and pleasure of the dead! They have in fact gained nothing but failure and  loss: To Satan have they poured their floods of tears and broke out with clamors! They ask the dead to grant them things, alleviate their hardships, enrich the needy, heal the diseased and the handicapped, and then, they circumambulate the grave, assigning it the spirit of the Ḥarâm, the Holy Mosque, which Allâh has appointed for people, full of blessings, and guidance for mankind and Jinn. Then they stand to kiss it and face it in the way pilgrims do with the Black Stone in Ka`bah!  They do the same at the graves! Then they dust their foreheads and cheeks, which Allâh knows that they have not dusted in prostrating themselves for Him. Then they complete the rites of the pilgrimage to the grave by trimming the hair or shortening it, or shaving their heads in the same way pilgrims do when they complete their Ḥajj rites! Then they enjoin their portion from these idols since they did not have their portion with Allâh in the Hereafter. 
Furthermore, they offer sacrifice, prayers, rites to these idols, which amounts to setting up rivals to Allâh, and is an act of accrediting Lordship to deities other than Allâh, the Lord of the worlds. What is more, they keep congratulating one another saying, 'May Allâh reward us all with the best reward'! On their return, they are asked by those extravagant to sell the reward of one of them who went on pilgrimage to the grave, in return for that of the one who lagged behind from pilgrimage 'Ḥajj' to the Ḥarâm Holy Mosque, but he refuses saying: "no, not even in return for your pilgrimage every year"! 

 What I have mentioned here about such people is not an exaggeration! We are not  yet complete with their heretical innovations, errors and falsehoods as they are in fact beyond imagination."

Have these people who have gone astray lost their minds? How strange their behavior is! They were concerned with worshipping and magnifying servants like themselves, leaving the worship of Allâh the Great aside! Allâh says, “Verily, those whom you call upon besides Allâh are slaves like you. So call upon them and let them answer you if you are truthful. " (Al-A'râf 7:194), glorified is He and Exalted above all that evil they attribute to Him and above all that they ascribe as partners to Him.
 Conclusion
This book invites everyone to ponder over this verse, Ayat-ul-kursî, and  its significant implications. In consequence, this will lead one to recognizing what it entails as far as sincerity, monotheism and innocence from polytheism  are  concerned. It will also help the reader to feel more convinced of all its clear proofs.
O Allâh! Take us to Your guidance, and let our deeds seek Your pleasure; grant us sincerity in words and deeds; You are the All-Hearer of our supplications. You are worthy of our hopes; You are sufficient for us and You are the best Disposer of all our affairs! We ask You to grant your peace and prayers to the Prophet Muḥammad, his household and Companions. 
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